in India (chapter 6). Chapter 7 uses Rodney Stark's methodology to evaluate the relative 'success' of the charismatic group ISOT, where children are socialised to make a moral commitment to their religion, whilst in the utopian Damanhur movement (chapter 8), children are socialised through interaction with adults in an alternative socioreligious family.
Chapters 9 to 12 comprise a critique of society's desire to control the "disordered space" of NRMs. With the decline of brainwashing theory, allegations of child abuse have become the prominent weapon of the anticult movement, and ugly custody disputes demonstrate the ethical difficulty in balancing the best interests of children with their parents' right to religious freedom. In the final chapter, Charlotte E. Hardman speaks with young members of Transcendental Meditation, Findhorn, and The Family, and debates whether children are active participants in the construction of their own social lives, or whether they are merely templates onto which external socialising agents exert their influence.
Children in New Religions was published nearly two decades ago. Without detracting from the value of the book, it is important to acknowledge the contemporary limitations of its 1980s and 1990s fieldwork. Firstly, it largely pre-dates the digital revolution and the ubiquitous accessibility of the internet-the cultural impact of which was unappreciable at the time of the book's publication. Certain observations 'date' the research: chapter 4 observes children in the Word of Life participating in religious instruction via a "cassette club" (p. 80) and in chapter 8, the author reports that members of Damanhur enjoy a higher than average level of computer ownership at "one every six citizens" (p. 141). Whilst some of the NRMs (such as the Twelve Tribes) have traditionally shunned technology, others-such as Wiccans/neopagans-have enthusiastically embraced it. From a present-day position, it is easy to patronise Helen A. Berger's 1994 citation of a "Pagan on the Internet" (p. 24) as 'quaint, ' but in truth her observation shrewdly adumbrates the extent to which cyberspace would quickly become a platform through which modern Pagan youth might experience their own religion (and, conversely, be exposed to external influences). For further reading, see Douglas E. Secondly-and perhaps more significantly-most of the "second-generation" NRM children observed and interviewed by the book's field researchers would by now have procreated a third (or even fourth) generation, inviting further opportunities for follow-up ethnographies. Just as the editors characterise NRM children as "gaz [ing] with curiosity at the surrounding society that it was never their choice to reject" (p. 1), readers will find themselves wondering, 'What happened to those children?' With many of the NRMs' founders now deceased (Rajneesh/Osho, Saul Newton, David Brant Berg, Oberto Airaudi, Shri Mataji) and some of the movements now defunct (Sullivanians/Fourth Wall) or much downsized (ISOT), a follow-up study would also offer a means to test Hardman's closing hypothesis-that the success or failure of an NRM depends largely on the degree to which the movement's children can be successfully socialised into the worldview of their parents (p. 240).
Despite its limitations (which are owed only to the passing of time), I found Children in New Religions to be a thoroughly engaging read. Its fieldworkers are rigorous in their evaluations but approach their subjects with a low index of suspicion, casting an objective gaze onto a topic so often mischaracterised by the louder voices of alarmists, apostates, and anticultists. I commend this book as worthy material for students and scholars of new religious movements, and for anyone interested in the uneasy intersection of religious freedom and the wellbeing of children.
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